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“ . ..everything that has
happened in the past is still
influencing us about what we
feel about the present, and
indeed what we feel about the

future.”

“But the pastis something we
construct from the present.
You called me a magpie. Every
historian is a magpie
including yourself, and the
facts you choose invariably
seem to me to turn Welsh
history into something cosy,
smug, and invariably support
whatever status quo exists.”

“Icalledyou a Marxist magpie.
The Marxist picks out certain
facts in history to create a
pattern for the pre-destined .

future.”

“That is rubbish. What the
Marxistdoesis see historyasa
process advancing through
contradiction and you route
vourselfin wholepeoples, not
in tiny elites.”

MAGMA Beaumans
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RHAGYMADRODD

Y mae'r hen ddywediad bod y
buddugol yn sgrifennu’r sgript yn
fwy perthnasol nag arfer i
sgrifennu hanes . . .yrhai pwerus
sydd yn rheoli’r sgrifbin. Mewn
byd lle mae un hanner y trigolion
wedi bod dan law'r llall nid
syndod mai gwyr sydd yn
sgrifennu ‘hanes’. Maent yn
gosod ar yr hanes hwnnw
gronoleg sydd yn olrhain eu
sgarmesoedd hwy, gwleidyddol,
economaidd a milwrol, i ennill
grym. Oherwydd i fenywod gael
eu cloi allan i bob pwrpas o rym
gwleidyddol, economaidd a
milwrol nid eu hanes hwy oedd y
sgript honno. Dros yr ychydig
ddegawdau diwethaf gwnaeth
haneswyr ffeministaidd gamau
mawr tuag at ailafael yn eu
gorffennol a heriasant hanes
sefydliadol wrth ‘adfer’ hanes 52 y
cant o'r boblogaeth (nid
diddordeb y lleiafrif!) Dyma'r lle y
dechreua’r broblem i lawer o bobl|
... Pam neilltuo pecyn ar hanes
menywod? O ble y daw’r angen
am hyn, os oes angen mewn
gwirionedd? Dychmygwch grivp
o ymchwilwyr yn trefnu
archwiliad gwrthrychol o
gymuned bentrefol arbennig.
Wedi cynnull holl ddynion,
menywod a phlant ynghyd, y
mae’r pen-ymchwilydd yn gofyn
i'r menywod ymadael. Dyma'n
union beth ddigwyddodd mewn
ymchwil hanesyddol,
traddodiadol!

Mewn cylchoedd rhyddfrydig
daeth cryn dipyn o arwynebiaeth
i‘'r amlwg. Ceir sdn am ddynion a
merched ac, yn Saesneg, am
‘humankind’ yn lle ‘mankind’, ond
arwynebiaeth ydyw sydd yn
cryfhau yn hytrach na dinistrio
cysyniad Simone de Beauvoir o'r
fenyw fel ‘arall’. Mewn byd a reolir
o hyd gan ddynion mewn oed, yn
wynebu ei gilydd yn awr dros
fwlch dwyrain/gorllewin,
chwith/de, penderfynodd
gwneuthurwyr The Dragon Has
Two Tongues adlewyrchu, ac nid
herio, yr oruchafiaeth hon.

Yn sicr y mae’n wir bod hanes
menywod yn anodd i'w
ymchwilio yn aml oherwydd
natur batriarchaidd dogfennau
archifol, ond, fel y mae'r deunydd
yn y pecyn hwn yn awgrymu, y
mae’r dystiolaeth i'w chael.

Chwilio amdani sydd yn ddewis
hanesyddol. Daeth pecyn y
menywod i fodolaeth yn ymateb i
fethiant y gyfres i afael yny cyfle i
adfer i'r golwg fwy na hanner
poblogaeth Cymru. Am nad yw
menywod yn flaenllaw yn y
rhaglenni ar unrhyw gyfrif, niallai
casglwyr y pecyn hwn ddilyn y
gyfres yn gronolegol fel y gwnaed
yn y tri phecyn arall. Yn hytrach yr
ydym wedi gosod adeiladwaith
thematig, llac fel y gellir
defnyddio dogfennau Pecyn
Pedwar gyda’r gyfres gyfan.

Wedi'n cyfyngu gan amser a
diffyg adnoddau, yr ydym ond yn
rhy ymwybodol o’r bylchau
amlwg yn y ffurf hon a
gynhyrchwyd yn frysiog. Ceid
hefyd y broblem ychwanegol bod
adrannau cyfan o hanes

menywod yn dal heb eu
hymchwilio a’u hysgrifennu. Y
cwbl y gallem ei gynnig yma yw
‘braslun gan obeithio y gwna
~defnyddwyr y pecyn hwn ddilyn
yr arwyddion a gwneud eu
hymchwil bellach eu hunain.
Hwyrach y bydd y pecyn hwn yn
gymorth i ddynion edrych ar eu
gorffennol & llygaid newydd ac
ystyried y dyfodol o safbwynt
gwahanol. ‘Bom amser’
gwleidyddol ydyw hanes. Os
derbynia menywod her eu hanes
eu hunain a’i ymchwilio a’i
ddefnyddio, yna medrant, o
bosibl, ystyried y dyfodol yn well.
Gyda'i holl feiau, gobeithir bod
y pecyn hwn yn mynd i daflu
goleuni ar rai o’r posibiliadau
sydd yn agored i bawb &
diddordeb yn hanes Cymru.
Wedi'r cwbl, nid cofnodion
swyddogol mewn archifdai yn
unig mo hanes. Fe'i ceir hefyd yn
llythyrau eich nain, yn y biliau a
gadwodd eich mam acyny lluny
tynnoch yr haf diwethaf. Daw
hanes dilys i'r wyneb ond ar 6l i
bobl atafaelu ‘hanes’ oddi ar yr
haneswyr a dweud eu storiau eu
hunain yn eu geiriau eu hunain.

INTRODUCTION

The old saying that the winner
writes the tale is more than
usually relevant to the writing of
history . ..those who hold power
control the pen. In a world where
half the inhabitants have been
subject to the other half it is no
surprise that men write ‘history’.
They impose on that history a
chronology that traces their own
political, economic and military
scrambles for power. As women
were effectively excluded from
political, economic and military
power this tale was not their story.
Overthe last few decades feminist
historians have made gigantic
strides in the reclamation of their
past and have presented
establishment history with its
most devastating challenge — the
challenge of restoring the history
of fifty two per cent of the
population (hardly catering for a
minority interest!) and this is
where, for many people, the
problem begins ... Why a
separate women's history pack?
What does this need, if a need

The women are leaving.

They are paying their taxes

and dues. Filling in their passports.
They are paying to Caesar

what is Caesar’s, to God what is God’s.
To woman what is Man’s.

I hear the dead grandmothers,
Mamgu from Ceredigion,

Nain from the North, all calling

their daughters down from the fields,
calling me in from the road.

They haul at the taut silk cords;

set us fetching eggs, feeding hens,
mixing rage with the family bread,
lock us to the elbows in soap suds.
Their sculleries and kitchens fill

with steam, sweetnesses, goosefeathers.

On the graves of my grandfathers

the stones, in their lichens and mosses,
record each one’s importance.
Diaconydd. Trysorydd.

Pillars of their society.

Three times at chapel on Sundays.
They are in league with the moon

but as silently stony

as the simple names of their women.

We are hawks trained to return

; to the lure from the circle’s
far circumference. Children sing
that note that only ‘we can hear.
The baby breaks the waters,
disorders the blood’s tune, sets
each filament of the senses
wild. Its cry tugs at flesh, floods
its mother’s milky fields.
Nightly in white moonlight I wake
from sleep one whole slow minute
before the hungry child
wondering what woke me.

School’s out. The clocks strike four.
Today this letter goes unsigned,
unfinished, unposted.

Extract from Gillian Clarke’s
‘Letter from a far country’

When it is finished
I will post it from a far country.

exists, stem from? Imagine a
group of researchers organising
an objective survey of a particular
village community. Having
gathered together all the men,
women and children the chief
investigator then asks all the
females to leave. This is precisely
what has happened in traditional
historical research!

In liberal circles a certain
amount of tokenism has surfaced.
‘Humankind’ has replaced
‘mankind’ and men and women
are referred to, butitis atokenism
that reinforces rather than
destroys what Simone de
Beauvoiridentified as the concept
of female as ‘other’. In a world still
ruled by elderly men, now facing
each other across an east/west,
left/right divide, the makers of The
Dragon Has Two Tongues have
chosen to reflect, and not
challenge, this hegemony.

Certainly it is true that the
history of women, because of the
patriarchal nature of archive
documentation, is not always an
easy subject to research, but as
the material in this pack suggests
the evidence is there — looking for
it is a historical choice. The
women’s pack came into being as
a response to the series’ failure to
grasp the opportunity to restore
to visibility more than half the
population of Wales. Because
women do not figure in the
programmes in any significant
sense the compilers of the pack
have been unable to follow the
series chronologically as have the
other three packs. Instead we
have imposed a loosely thematic
structure so that Pack Four’s
documents may be used in
conjunction with the whole series.

Limited by time and lack of
resources we are only too aware
of the yawning gaps and glaring
omissions in the hurried format
that has been produced. There
was also the additional problem
that whole areas of women's
history have still to be researched
and written. All we can offer here
are a few outline indications that it
is hoped users of this pack will
pick up and follow through.
Perhaps it will help men to look at
their past with new eyes and
consider the present from a new
perspective. History is a political
time-bomb. If women take up the
challenge of their own history,
research it and use it they will,
perhaps, more ably reconsider
the future.

With allits faults itis hoped that
this pack will give some glimpses
of the possibilities open to
everybody interested in Welsh
history. History, after all, is not
just to be found in official records
held in record offices; it is also in
the letters your grandmother
kept, the bills your mother saved
and the photograph you took last
summer. Only when people
snatch ‘history’ back from the
historians and tell their own
<tories in their own words will
true history begin to emerge.




Merched mewn traddodiadau
hanesyddol

Merched mewn traddodiadau

hanesyddol

Yr oedd menywod yno ar wawr
hanes Brythonig a Chymreig, er i
groniglwyr diweddarach dalu llai
o sylw iddynt. Cofnododd Tegid
(1), y sgrifennwr Rhufeinig a'i
waith yn dynodi’r newid o
gyn-hanes i hanes, fenywod yn
flaenllaw yn y gwrthsafiad yn
erbyn Rhufain, yn brwydro am eu
hannibyniaeth a'u diwylliant
Celtaidd. Dangosir menywaod fel
arweinwyr ac fel cefnogwyr.
Arweiniodd Buddug fyddinoedd
Prydain yn erbyn y lluoedd
Rhufeinig (am nad oedd y
Brythoniaid yn gwahaniaethu yn
6l cenedl eu harweinwyr). Ynghyd
a'r derwyddon, calonogodd
menywod Mén eu gwyr yn y
frwydr a ymladdwyd am ogledd
Cymru ar lannau Afon Menai.

Er hyn, prin iawn yw'r
cyfeiriadau diweddarach at
ferched yng nghroniglau cynnar
Cymru. Rhoddid gwerth mawr ar
orchestion milwrol yn y cyfnod
hwnnw ac fe gaeid menywod
allan o’r rheiny. Os gwelid yn dda
gynnwys hanes menyw ar
brydiau, oherwydd ei
gweithgarwch milwrol rhyfeddol
y byddai hynny'n aml iawn: er
enghraifft, Gwenllian (2) yn tywys
y byddinoedd i frwydro'n erbyn y
Normaniaid, neu ddewrder a
dyfeisgarwch gwraig yn
amddiffyn ei gwr, ei theulu (3,4)
a'i chartref (5). Enillai merched
glod gan y beirdd yn aml am eu
harddwch a’u ffrwythlondeb (6).
¥Yr oedd rhoddi merch mewn
priodas yn fodd o gadarnhau
cytundeb (7) yn aml. Yn llai
cyffredin cawn hyd i ddynes yn
cymryd rhan weithredol mewn
cytundebau a diplomyddiaeth fel
Siwan (8,9), gwraig uchel iawn ei
pharch drwy Gymru benbaladr.

Women in historical tradition

Women in historical tradition

““Women were there at the dawn of

British and Welsh history, though
later chroniclers were to pay them
less attention than the Roman
writer Tacitus (1), whose writings
mark the transition between
history and prehistory. He
recorded women in the forefront
of resistance to Rome, battling for
their independence and their
Celtic culture. Women were
shown both as leaders and as
supporters. Boudicca led the
British armies against the Roman
forces ‘for Britons make no
distinction of sex in their leaders’.
The Mén womenfolk together
with the Druid priests encouraged
their menfolk in the battle for
north Wales on the shores of the
Menai Strait.

The later treatment of women,
however, in the historical
accounts of the early Welsh
chroniclers is, to say the least,
scanty. Theirs was an age which
put great value on military
achievements, from which
women were usually excluded.
When women do attract the
attention of the writers of history
it is frequently because of their
unusual military activities —
Gwenllian for instance (2) leading
the armies into battle against the
Normans, or for a woman's
courage and ingenuity in the
defence of her husband and
family (3,4) or her home (5).
Women also frequently won
praise from the bards for their
more traditional virtues, their
beauty and fecundity (6). The gift
ofawoman in marriage was often
a means of sealing some compact
(7). More rarely we find a woman
taking an active role in
negotiation and diplomacy as in
the case of Joan (8,9), a greatly
respected lady throughout Wales.

1

Goaded by such mutual encouragements, the whole island rose
under the leadership of Boudicca, a lady of royal descent - for
Britons make no distinction of sex in their leaders. They hunted
down the Roman troops in their scattered posts, stormed the
forts and assaulted the colony itself, in which they saw their
slavery focused; nor did the angry victors deny themselves any
form of savage cruelty. In fact, had not Paulinus, on hearing

of the revolt, made speed to help, Britain would have been lost.
As it was, he restored it to its old obedience by a single
successful action.

7

We arrived at the castle of Cydweli. In this district, after the
death of king Henry, whilst Gruffydd son of Rhys, the prince of
South Wales, was engaged in soliciting assistance from North
Wales, his wife Gwenliana (like the queen of the Amazons, and
the second Penthesilea) led an army into these parts; but she
was defeated by Maurice de Londres, lord of that country, and
Geoffrey, the bishop's constable. Morgan, one of her sons,
whom she had arrogantly brought with her in that expedition,
was slain, and the other, Malgo, taken prisoner;and she, with
many of her followers, was put to death.

Tacitus

From Gerald of Wales - The Itinerary Through
Wales

3

[1106-1109] A year after that, Cadwgan ap Bleddyn prepared
a royal feast for the leading men of his land. And he invited
Owain, his son, from Powys to the feast. And he held that
feast at Christmas in honour of Jesus Christ. And when the
feast was ended, Owain heard that Nest, daughter of the lord
Rhys ap Tewdwr, wife of Gerald the officer, was in the said
castle. And when he heard, he went, and with him a small
force, to visit her as though she were a kinswoman - and so
she was, for Cadwgan ap Bleddyn and Gwladus, daughter of
Rhiwallon, who was mother to Nest, were first cousins: for
Bleddyn and Rhiwallon were brothers, sons of Cynfyn by
Angharad, daughter of king Maredudd. And after that, at the
instigation of the Devil, he was moved by passion and love

for the woman and with 2 small company with him - about
fourteen men - he made for the castle by night. And unknown
to the watchers, he came into the castle over the wall and the
ditch, and surrounded the building where Gerald and Nest his
wife, were sleeping. And he raised a shout around the bui Iding
and set fire to the buildings and kindled them. And Gerald
awoke from his slumber and was afraid when he heard the shout,
and knew not what he should do. And his wife said to him, 'Go
not to the door, for there are thine enemies around it, but
come with me'. And thus he did. And she led him to the
privies which adjoined the building. And through the pit of the
privies he escaped. And when Nest knew for certain that he
had escaped, she shouted from within and said, "Why do you
shout in vain? He whom you were seeking has escaped'. And
then they came inside and searched for him everywhere. And
when they did not find him, they seized Nest and her two sons
and the third son, whom Gerald had by a concubine, and a
daughter. And they utterly pillaged the castle and burned it.
And he violated Nest and lay with her and then returned home.
Cadwgan, his father, was not in the place, for he had gone to
Powys to pacify some men who were opposed to Owain, his son,
and had deserted him.

And when Cadwgan heard that story, he was grieved and was
frightened for two reasons: because of the violation of the lady,
- and because of fear of King Henry on account of the injury to
his officer. And when he returned, he sought in every way to
réstore the woman and the spoil, but he was not allowed. And
Owain, because the woman was for every saying unto him, -
'If thou wilt have me true and keep me for thyself, release my
sons to their father' - and in his infatuation for the woman, he
released the two sons and the daughter, :

From the Brut y Tywysogion




4
... Thomas ap Robin ap Kychwillan, that married Gwenhwyfar,
daughter of Jevan ap Meredith. This Thomas ap Robin was
after beheaded neare the castle of Conwey by the Lord Herbert,
for that he was a follower of the house of ILancester: and his
wife is reported to have carried away his head in her apron ..

John Wynne History of the Gwydyr family

.. Howell ap Rys understanding that Jevan ap Robert and his
people had occasion to goe to Carnarvon to the assises,
thought it fit time by force to enter on his house; and to apprehend
all those, and to bring them to Carnarvon to be hanged; for there
was none of them but was outlawed for murther. To thisend ...
suddenly came in a morning to the hall of Jevan ap Robert's
house ... These people of Jevan ap Robert's that were in the
hall raysed a crie, and betooke themselves to their weapons;
whereupon the outlawes awaked, and betooke themselves to
their weapons, and bestirred themselves handsomely. It
happened the same time that Jevan ap Robert's wife stood at
the fire side, lookeing on her mayd boyling of worte to make
metheglyn, which seething worte was bestowed liberally among
the assailants, and did helpe the defendants to thrust back them
that were entered, and afterwards defend the house.

Sir John Wynne of Gwydyr -
History of the Gwydir family.

6

A gwraig orau o'r gwragedd!

Gwynn y myd, o'i gwin a'i medd.

Merch eglur, Llin marchawglyw,

Urddol, hael, o reiol ryw

A'i blant, a ddeuvant bob ddau

Nythod tég o bennaethau.

His wife the best of wives!

Happy am I in her wine and metheglin;
Eminent woman of a knightly family,
Honorable, beneficent, noble.

His children come in pairs, -

A beautiful nest of chieftains.

The poet Iolo Goch praising the wife of Owain Glyn Dwr.
7

[1275] In that year merchants from Haverford seized Amaury,
son of Simon de Montford, sailing with Eleanor, his sister, for
Gwynedd; and both of them were placed in the king's prison.

And that Eleanor the prince had married through words uttered
by proxy; and after that she was released through the intercession
of Pope Innocent and the leading men of England. And a marriage
was solemnized between Llywelyn and Eleanor, on the feastday
of 8t. Edward the king, at Winchester, with king Edward there
and then going to a liberal expense for the wedding banquet.

And by her the prince had a daughter who was called Gwenllian.
And Eleanor died giving birth to her; and she was buried in the
monastery of the Barefooted Friars at Llan-faes in Anglesey.
And that Gwenllian, after the prince's death, was taken into
captivity to England; and before her coming of age she was made
a nun against her wili.

8

[1210-1211] And then Llywelyn, heing unable to suffer the
king's rage, sent his wife, the king's daughter, to him by the
counsel of his leading men to seek to make peace with the king
on whatever terms he could. And after Llywelyn had accepted
safe conduct to go to the king and to come away from him free,
he went to the king and was reconciled ...

9.

[1237-1237] A year after that, the ILady of Wales, wife of
Llywelyn ap Iorwerth and daughter to the king of England, -
her name was Joan - died in Llywelyn's court at Aber in the
month of February; and her body was buried in a consecrated
enclosure which was on the shore-bank ...

from the Brut y Tywysogion
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Archaeoleg menywod

Mewn archaeoleg, er prinder y
dystiolaeth, y mae menywod yn
cael gwell cynrychiolaeth.
Ymwna archaeoleg fel arfer &
phethau bob dydd ac mae
gennym enghreifftiau o eiddo
personol menywod, megis y
drych cain o Desborough, Swydd
Northampton wedi’i ddyddio yny
ganrif gyntaf CC neu’n gynnar yn
y ganrif gyntaf OC (1), a'r tlysau
plaen o Ddyfed (2); hefyd rhai o'u
llestri, megis y pair o Lynfawr, Sir
Forgannwg o Oes y Pres
diweddaraf (3).

Y mae'r cerflun carreg Celtaidd
(4) y daethpwyd o hyd iddo yng
Nghaer-Went, wedi'i ddyddio
rhwng y gyntaf a’r bedwaredd
ganrif OC, yn ein hatgoffa o ran y
mam-dduwiesau Celtaidd a
Rhufeinig-Aleg-Brydeinig. Y
mae’r dduwies hon yn dal coeden
a ffrwythau ac mae'n
bersonoliaeth sengl, er i
dduwiesau gael eu personoli'n
driphlyg yn aml iawn (megis
Brigit yn lwerddon a
gristioneiddiwyd yn
llwyddiannus); yn cael eu cysylltu
nid yn unig (fel yma) gyda
llewyrch a ffrwythlondeb cnydau,
anifeiliaid a phobl, ond hefyd
gyda meddygaeth, celf, crefft a
dysg yn ogystal a gwleidyddiaeth
a rhyfel. Yn y chwedlau Cymreig
portreadid y duwiesau hyn fel
bodau dynol: er enghraifft,
Modron (o'r Lladin ‘Matrona’),
gwraig Urien Rheged a mam
Owain (larlles y Ffynnon). Y mae
gan y Rhiannon Gymreig
gysylltiadau agos a'r
geffyl-dduwies Geltaidd, Epona,
sydd hefyd yn debyg i Macha ym
mytholeg Iwerddon. Y mae
Macha yn dod a llewyrch i'w gwr;
mae’n esgor ar efeilliaid ar 6l
rasio’n erbyn ceffylau ac mae’n
melltithio rhyfelwyr yr Ulaid
(Ulster) fel y byddant yn wan ar
adeg rhyfel gyda gwewyr esgor.
Fel Deirdrethar (Deirdre) yn
Ilwerddon y mae Branwen hefyd
yn peri rhyfel a thrychineb ac, fel
llawer o'r duwiesau Celtaidd, fe
gysylitir y ddwy ag adar.

Yn amlwg, felly, yr oedd y
dduwies Geltaidd yn elfen
gadarnhaol a gweithredol yn y
gosmoleg, mewn
gwrthgyferbyniad i
wrth-ffeministiaeth ac
asgetigiaeth yr eglwys Gristnogol
a allai, er gwaethaf ei harfer o
lyncu ac addasu mytholeg
paganaidd, fod wedi adweithio’n
erbyn y duwiesau Celtaidd
gor-bwerus.

Y mae maen hir Trescawen (5) o
Sir Fén, wedi’i dyddio tua 600 OC,
yn enghraifft brin o garreg wedi’i
chysegruifenyw, eri’'rarysgrifiad
(6) ddweud mwy wrthym am Wwr y
fenyw nag amdani hithau.

Women in historical tradition

The archaeology of women

-in archaeology, though available
|~ evidence is scanty, women do
have a fairer representation.
Archaeology usually deals with
the commonplace artefacts of life
and we have examples of both
women'’s personal possessions,
such as the finely wrought mirror
from Desborough,
Northamptonshire dated first
century BC or early first century
AD (1), or the early Christian plain
brooches from Dyfed (2), and also
some of their domestic and
household utensils, like the
cauldron from Llynfawr,
Glamorganshire of the late
Bronze Age (3).

The Celtic stone carving (4)
found at Caerwent and dated first
to fourth century AD is areminder
of the role of the Celtic and
Romano-Gallo-British goddesses.
This goddess holds a tree and fruit
and is a single personification,
although goddesses were very
often three-fold personifications,
like the successfully Christianised
Brigit in Ireland, being associated
not only (as here) with prosperity
and fertility of crops, animals and
people, but also with medicine,
art, craft and learning as well as
politics and warfare. These
goddesses have been
euhemerised in Welsh legends —
for example, Modron (from the
Latin ‘Matrona’), wife of Urien
Rheged and mother of Owain
(The Lady of the Fountain). The
Welsh Rhiannon has close links
with the Celtic horse goddess
Epona who is similar to Macha in
Irish mythology. Macha brings
prosperity to her husband, gives
birth to twins after racing against
horses and curses the warriors of
Ulster so that they are weakened
with labour pains in time of war.
Bronwen, too, like Deirdrethar
(Deirdre) in Ireland, is the
precipitator of war and disaster
and, like many of the Celtic
goddesses, both have
associations with birds.

Clearly the Celtic goddess was
an active and positive element in
the cosmos, in contrast to the
anti-feminism and asceticism of
Christianity, which, despite its
absorption and adaptation of
pagan mythology, may have
reacted against the too-powerful
status of the Celtic goddesses.

The Trescawen stanging stone
(5) from Anglesey dated circa 600
AD is a rare example of a stone
dedicated to a woman, though the
inscription (6) tells us more about
the woman's husband than about
the woman herself.







